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ut on the sixteenth their misgivings 
ved to be true. Four policemen came 
after looking at the mandara, they 
< the ornaments away with them. But 
could see through the book entitled 
fichisugera”’ by Mr. M. Moroi that our 
ndress had already given her disciples 
mings about their coming. We will 
7 quote the following passages from it: 
From the Ist of September we 
formed the dancing service early 
ry morning. But strange to tell the 
ression, which had hitherto been very 
ere, Slackened a little and we were 
> to continue the service until the 
nh without any trouble. Now the 
csenth was the festival day of the 
lary shrine of the village. It was a 
tom with the villagers to pound rice- 
e on that day. On the previous day 
Yamamoto, a disciple, got up rather 
ly and, taking the special rice for 
-cake which had already been washed 
the ordinary rice, boiled it. Others 
w nothing about it and boiled the 
inary rice on the following day to 
| that it would never do and were 
ch disappointed. On the same day Mr. 
ibei Maekawa, a younger brother of 
foundress, performed the sacred dance 
h a mask on his face and fell inadver- 
ly. Some of the disciples frowned at 
incidents and taking them for ill 
ns, became anxious. But the day 
sed without any more accidents. On 
following day, however, four policemen 
e from the Nara Police-Station. While 
disciples were looking aghast at what 
7 would do, the policemen instantly 
< the decoration on the altar to Mr. 
ichi’s House and confiscated it. By 
yration, we mean a bamboo screen 
de of which was the star mandara and 
image. At the entrance about forty 
erns, which had been presented by so 
y gatherings of believers, were being 
layed. Accordingly the whole house 
ented the same outward appearance 
hat of the Fudo or Inari Shrine. These 
erns were also taken away. The only 
gs left behind were the image and 
mandara. 
he disciples having anticipated it, ask- 
he authorities for the permission of 
orming a special dance named daika- 
1 with a story teller at Takahimura. 
permission was given on the 15th 
they felt relieved. 
ccording to the above passage the 
iples were thinking about a way to 
yse upon the police-authorities. But 
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this must have been far 
from our foundress’ inten- 
tion. This, however, must 
have been the best means 
within easy reach of the 
disciples. 

The daily service, 
however, went on without 
any accident and _ the 
permission turned out to 
be of no use. The divine 
protection leads us 
through the most difficult 
path yet human precaution 
often ends in vain. 

The above story by Mr. 
Masaichi is interesting to 
us. 

Now, why did the 
authorities confiscate the 
decorations of a church? 
Because the authorities 
said that we, mixing 
Shinto with Buddhism 
performed questionable 
things. But a few more 
reasons resulted in the 
sudden confiscation. 

So long as our church 
had been recognized as a 
branch church of the 
Jifukuji the authorities 
would never confiscate it 
without sufficient reason. 
The reason was as follows; 
— Although we enshrined 
the image of Buddha we 
never recited a sutra but performed the 
Shinto rite. But the real reason for the 
oppression was the accident at our branch 
church in Izumi province (the so-called 
Abiko affair) and Mr. Izumita’s discussion 
in Osaka. 

The police authorities of Osaka pre- 
fecture asked those of Nara prefecture 
to investigate into the headquarters of 
Tenrikyo. Therefore they came on the 
sixteenth. 

About the so-called Abiko affair the 
““Michisugara’”’ runs as follows. 

This accident aroused various rumours : 
someone said that a Tenrikyo worker 
killed a man; another said that the 
worker was imprisoned; still another 
insisted that he was fined. Not only the 
Osaka Asahi but the provincial papers 
wrote articles about it. Accordingly those 
who were against us severely attacked 
us. The disciples, being worried about 
it, asked our foundress how it would 
end. She said, ‘Look here! Over moun- 
tains and mountains the name of Tenrin-o 
will resound.” At this they felt relieved. 

And about the Izumita affair the 
passages run as follows: On the night 
of the ninth of September just at the 
time when Mr. Izumita was making a 
discussion, our foundress who was staying 
at her house then, said, ‘“ All my house 
is filthy, we must sweep it. On the 
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men) was held at the easten building of the Oyasato Yakata in June. 


sixteenth! you need say nothing. Our 
teachings will spread in every direction. 
She who has never stepped down from 
this platform may at any time be taken 
away by God Himself.” 

But none being able to foretell what 
would happen they cared little about it. 
But on the sixteenth they could clearly 
understand His intention and felt uneasy 
about her prophecy of her summons. 

The day of the seventeenth passed 
without any accident, but at night at 
about ten o’cock a writ of summons was 
delivered as it had been foretold. We 
looked at it and understood that the 
foundress had to present herself in person 
early the next morning. Being anxious, 
the disciples asked the chief disciple, 
“You need not worry yourselves. The 
authorities may think that they have 
rooted Tenrikyo out but they are mis- 
taken. They must understand that side- 
roots may shoot out of the end of the root. 
New believers shall appear everywhere.” 

On the 18th, our Foundress, Messrs R. 
Yamamoto, C. Tsuji, G. Nakata, R. Yama- 
zawa, and S. Morita were summoned to the 
Nara Police-Station. At dawn, our foundress 
went to Nara in a rikisha owned by a 
certain Mizukuma. Others went on foot by 
the by-road. Our Foundress was detained 
for twelve days and others ten, (From the 
Life of our Foundress) (To be continued) 


ASSERTION OF A 
TENRIKYOIST 


——Critique on H. van Straelen’s 
The Religion of Divine Wisdom—— 
by Prof. Y. Moroi, 
translated by M. Nishikawa. 


Is the salvation of Tenrikyo 
worldly ? 


Next, Straelen remarks that the sal- 
vation of Tenrikyo remains as worldly 
and earthly salvation, that it is especially 
confined to the material and physical 
salvation in its early period, and that 
it is quite different from that of Chris- 
tianity and seems to be vulgar in its 
reality. First of all we should think over 
salvation itself in a religion. We cannot 
recognize frankly that Jesus Christ Him- 
self, in the original Christianity, could be 
a healer for those who were suffering, 
only by preaching the salvation of their 
souls. Though present day Christianity 
preaches and puts emphasis upon spiritual 
salvation in Heaven, we can point out 
that the original salvation by Christ was 
rooted in the worldly and earthly sal- 
vation through the paragraphs in the Gos- 
pels or the critical books written by the 
Judaists, the Judaistic writings available 
on this subject. It is the same in Buddism, 
where salvation is not only spiritual but 
strongly worldly. If an idea of salvation 
in a religion is only heavenly, it is apt to 
be idealistic. In relation to this matter, 
a certain sect in Christianity remarks that 
present day Christianity is wrong because 
its salvation is confined only to the 
spiritual salvation and that the original 
Christianity gave more actual salvation. 
This is very interesting remark. Spiritual 
salvation in heaven is, so to speak, a 
means of escape from this world so as 
to solve contradictions in this actual 
world. And it is much appreciated as 
a fantastic dream, by which some people 
would be encouraged, but it is more 
essential to man how this earthly, 


TFTENRIKYO 


human world should be changed into a 
much better world. If spiritual and 
heavenly matters should be preached 
without reference to earthly matters, 
sermons would be nothing but how to 
live in the dream world to come. Sal- 
vation through Tenrikyo should be ac- 
complished in this earthly world, and we 
want to say earthly and worldly salvation 
is more essential. This does not mean 
this salvation is only material and tempo- 
rary. On this point Straelen would say 
that the salvation of Tenrikyo is earthly 
and worldly, so it is not eternal, but 
temporary, that religious salvation 
should be eternal, and that eternal sal- 
vation should be thought of only as 
spiritual salvation in Heaven. We must 
ask the question: Eternity exists only in 
Heaven? It may be a way of thinking 
of another eternity when we think of 
eternity in the concept of Heaven. It is, 
however, more essential to realize some 
of eternity in earthly and worldly life 
itself. It is futile to wait for the world 
of eternity without beginning in this 
earthly world. Does not any Christian 
earnestly try to realize some of eternity 
in earthly and worldly life? Salvation of 
Tenrikyo is the beginning of eternity in 
this world. In Tenrikyo, ‘‘ Tamashii-no- 
Ikidori” (or everlasting soul) is taught. 
This doctrine of everlasting soul teaches 
us not only how to live in this world, 
but how to live in the everlasting world. 
But this eternal world is not Heaven, but 
this earlthly and worldly world. 

We are taught to realize eternity in 
this earthly world in which “ Kanrodai” 
(or symbol of Ideal of Tenrikyo) should 
be founded. And Straelen says that 
Tenrikyo aims at natural happiness in 
this earthly world and that its ideal of 
“ Yoki-gurashi’”’ (or the blessed life) is 
only a state of natural happiness. He 
seems to mean temporary by natural. 
But salvation of Tenrikyo is never 
temporary. The way of living of those 
who realize and believe in the everlasting 
soul is quite different from mere natural 


Oversea stiudents attending the Missionary Training Course 


happiness. We want rather to say t | 
Christians have a way of thinking uncaG 
sciously, upon which we must rema 
We do not recognize Heaven as anoth 
world away from this world, but t 
does not mean that we do not recogni 
eternal salvation. On the contrary, 
recognize an eternal world, too, thou) ji 
we do not recognize Heaven as anoth#i 
world in Christianity. What we mean fj 
the eternal world is not another wos 
which is heavenly and spiritual, but t ( 
f 


world of realization of eternity in tll} 
earthly and worldly world. Here 
cannot but say that salvation of Tenrikt 
is real as an actual salvation of humanii#i 
Though Straelen says that salvation | | 
Tenrikyo is not for spiritual sufferi 1} i 

| 

1 


but material and physical sufferings aj 
that at least it was so in the beginni 
he seems to overlook the reality | qe 
religious salvation. One may say so |f 
he does not know of the salvation | 
Christ in the Gospels, which is mater‘) 
and physical. Christians should recogni) 
frankly that religious salvation is mi! 
terial and physical in the beginnin if 
Hf 

| 


Any religion cannot make one understa‘j@ 
high spirituality from its beginni 
It is a mere play of idea to preach orig: 
spiritual salvation away from one’s actt 
sufferings. If one could say all essen! 
alities of salvation of Tenrikyo weg. 
material and physical, it would be <j 
In the salvation of Tenrikyo, nould If 


| 
what is material and physical a ] 
brought about by what is mental. i 
the reality of salvation exists in ach 
salvation, and yet salvation by mentali 
that is, to get the everlasting soul |f 
essential. If Tenrikyo taught superfici H 
salvation without such mental salvatidi’ 
it might be a religion of material iM. 
vation. But we put emphasis upon on Hi 
mentality as we are _taught “ Koko 
Hitotsu ga Wagano ri” (only mind is | 
human freedom). This will be known | 
the fact that the word of mind is us# 
most frequently in “ Mikagura-uta ” (tie) 
Song of the Sacred Dance). In this wa ! 
Salvation of Tenrikyo is rooted in hum 
mentality. But this is quite differelft 
from spiritual salvation in Heaven 
Christianity. In Tenrikyo, Heaven | 
never recognized, so though spirit 
salvation does not seem to be taught 
salvation of Tenrikyo is essentially t 
of mind and soul. In Tenrikyo, salvati 
of soul as everlasting soul is aimed =< 
The phenomenal reality of everlastiy : 
soul is mind, but the last reality is sol ! 
Thus the salvatiote of mind is nothiag! 
but that of soul. In this way, salvatidll 
of Tenrikyo is never material and phy: 
cal, but if it were mistaken for such, a j 
i 
{ 


! 


i 


| 
| 
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though it may be to some extent 
cording to historical facts, it was ine 
table just as the salvation by Chrij 
Himself was taken as such in the origin 
Christianity. And this viewpoint fii 
salvation of Tenrikyo should be correct 
understood. (To be continue 


a | 


TENRIKYO 


SSS 


A SURGICAL OPERATION 
ON THE MIND 


—A Reflection on my Day of Revival—— 
by Sokichi Matsuyama 


One day in February, 1952, after hover- 
g between life and death for 30 minutes, 
was recalled to life by the influence of 
SAZUKE or the Holy Grant. Since 
len I have burned with devotion to the 
ay of God the Parent, deeply impressed 
ith His benevolence and His mysterious 
-otection. 

About 40 years ago, when I suffered 
om acute myalgia, which caused my 
ght arm to swell up, assuming surprising 
‘oportions, a surgeon, who was my rela- 
ve, after careful examination advised 
lat it should be cut off entirely. Hating 
yctors by nature, I had rarely consulted 
1e since childhood. Just when quite at 
loss what to do, I was informed of the 
achings of God by a minister of the Hi- 
ashi Tokorozawa Branch Church (which 
longs to the Ushigome Grand Church). 
=rsuaded that it was more important in 
1y disease to operate upon one’s mind 
ither than on one’s body, I at once made 
D my mind not to rely on medical 
eatment and was admitted to the Special 
ourse of Tenrikyo Training School as 
1e of its fifty-second group of students. 
ot resorting to a medical cure, I was 
ranted the divine protection, which has 
ade me a devoted member of the Church 
yer since. 

The Grand Church, reduced to ashes in 
1 air-raid during the last war, was under 
sconstruction from 1949 te 1951. Asa 
nisher-carpenter I too took part in it, 
aying in the same church together with 
y 4 or 5 apprentices and my son to do 
ir best to accomplish this devout work. 
The work over at last, I was thinking 
' leaving there in a few days’ time, 
hen I suddenly felt sick late at night. 
was in February, 1952. Feeling acutely 
ypressed in the chest, I sent for imme- 
ate help, and attended by 7 or 8 friends, 
as soon becoming cold in death. After 
sing faintly conscious of the noisy sound 
‘ people hurrying in and out, I expired, 
- rather it seemed that I did. About 
1wn next morning I came to my senses 
sain and felt fresh air. 

As I had suffered from indigestion for 
veral years, my doctor had often ad- 
sed me to undergo a surgical operation. 
rue to my belief, however, that an 
eration upon the mind must go ahead 
a physical one, I had devoted myself 
duties for the Grand Church, giving 
) the idea of medical treatment. 

I heed not say that I do not know what 
ippened after I lost consciousness. So I 
n do nothing but to repeat what I heard 
om the junior head of the Grand Church, 
ho kindly conveyed “ the Holy Grant” 
me that time. 

He says: when a young man who stays 
re came to call me, saying that some- 
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thing was wrong with Mr. Matsuyama, 
I was not surprised to learn that he had 
his usual dyspepsia again. It was a little 
past 12 o'clock. Though I thought it was 
not very serious at first, I then had a 
hunch that it might possibly be different 
from other times. So turning back half- 
way, I put on my church robe, and after 
offering to God what money I had in my 
purse under the name of Sokichi Matsuya- 
ma, I conducted service for divine aid 
most reverently and devotedly. I learned 
later that it made people feel very im- 
patient that I was so late coming when 
the sick man was getting cold in death. 
In the meanwhile I thought like this: 
Protection is with God. I am a mere 
intermediary, who conveys it by means 
of prayer. There is no use hurrying. 
That was why I was so quiet and late. 
I prayed for divine protection for him, 
saying that if his life was not fully worth 
saving I would gladly add my life to his 
to make good the deficit. It was 30 
minutes after I was awakened that I 
found Mr. Matsuyama lying in bed with 
the obvious seal of death on his face, 
utterly pulseless and senseless. Beside 
him was his son Ichitaro, shedding bitter 
tears and holding his father’s hand. For 
the first time I was shocked to find him 
already gone, so different from the report 
that “something was wrong’. ‘There 
was absolute silence among the residents 
of the Church who were watching him, 
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with heads bent down. Before conveying 
“the Holy Grant” I had quite an easy 
mind and performed my duty, committing 
everything to God’s mercy. It was a few 
minutes after my conveyance of it when 
he vomitted what was in his stomach 
with a groan. At that I was relieved to 
think that he was in the favor of God 
and offered my hearty thanks to the 
Almighty, —— 

This was what I learned from our Head, 
the Junior. I was thus saved from the 


loss of my right arm at first and later — 
»my life. My family of 7, including my 


son Ichitaro, have become believers and 
live every day in hearty gratitude for the 
benevolence of God the Parent. 

There was good reason why I was dead 
that time. If I was alone in working for 
the Grand Church, I had of course nothing 
to complain of; but with some other 
workers under my guidance, I was wedged 
between the Grand Church and the 
workers who had their claims, and was 
about to file their complaints with the 
Head of the Church. I, as a leader of 
some workers and as a seeker after God, 
feel great regret at my inability to play 
the part of the mediator between the two 
parties. 

It is now my sole wish to spend the 
rest of my life in conveying to as many 
people as possible the joy of being saved 
from the loss of my arm and even my 
life. 


Puppet Show, 

A Crystalization of “ Man’s 
Song of the Heart ” 
Continuously Played During 
the Past Two Hundred Years 


The ‘Story of Nishijin,” while without 
Tenrikyo devotees for its hero, evolves 
around human affections between parents 
and children, between friends as well as 
filial devotion to parents. The story e- 
ventually ends in happy ending as a 
Tenrikyo-devoted couple help disentangle 
complicated relations. The ethic of these 
stories may be boiled down to this — the 
value of love in life. That this eternal 
truth was so eloquently pronounced on 
the Bunraku stage was received with a 
mingled feeling of surprise and gratitude, 
which was at once echoed by the edu- 
cational circles, where the feat was great- 
ly acclaimed. 

The afore-mentioned four new pieces 
of the ‘“ Bunraku’’ drama were greatly 
instrumental in imparting a new life to 
the time-worn Bunraku art. This, in 
other words, amounted to a rediscovery 
on the part of the Japanese people of the 
value of the ‘ Bunraku.” 

Lastly, a brief explanation will be given 
about the art of puppet manipulation. 

In pre-war days, the puppets used in 
the Bunraku plays numbered no less than 
two hundred. In the war, eighty valuable 
puppets, prized as national treasures, 
were destroyed. At prsent the number 
of puppets actually in use is about forty. 

Of the star-puppets destroyed in the 
war, the foremost was “ Sasaya,’’ a leading 
actress, used for representing a young 
beauty. This ‘‘ face” is so made that its 
left-hand half measures a little less than 
its right-hand counterpart. This lack of 
symmetry, curious enough, serves to en- 
hance the beauty of the “face” once it 
is manipulated on the stage. The unsym- 
metrical ‘“face”’’ of ‘“‘Sasaya’”’ is not an 
exception among the many Bunraku pup- 
pet faces, many of which do not have 
a perfectly balanced measurement. Also 
destroyed in the war were “Genta,” 
“ Kiichi,” ‘““Toma” and ‘“ Darasuke,” in- 
tended for the parts of by-players, the 
“face” of Bunhichi,” of an exceptionally 
big size, and that of ‘“ Danhichi” for the 
“evil” part, survived the war. 

Three puppet-manipulators, wearing a 
high geta footwear, insert hands from 
behind the puppets for manipulation. The 
principal manipulator is in charge of the 
movement of the head and the right 
hand, while the assisting two manipu- 
lators take charge of the left hand and 
the legs. A perfect coordination and 
harmony among these three manipultors 
is the absolute pre-requisite for a balanc- 
ed movement of the puppet. 

Inside the body are provided the strings 
for moving the head vertically and for 
moving the fingers, eyes, eye-lids and 
mouth, which are linked to a 5 cm- 
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diameter pole. The strings are dexter- 
ously manipulated with the finger-tips, 
and the delicacy of the manipulation 
consists in the fact that the movement 
and facial expression should vary accord- 
ing to the occupation and age of the part 
the puppet is supposed to play. For a 
successful manipulation of the puppets, 
the professional manipulators are required 
in their daily off-stage life to make close 
observations of persons in various occu- 
pations and ages. 

Interesting to note in this connection is 
the fact that most female puppets are 
without legs. The dangling feet of a 
puppet will appear inappropriate and 
likely to detract much from its beauty. 
When it is supposed to “walk,” the manip- 
ulators behind it so arrange the lower 
part of the costume that it appears to be 
actually walking with untold gracefulness. 

Principa! among the movements of the 
puppets are: 

1) Ude-makuri — with the sleeves tuck- 
ed up, the puppet makes a show; 

2| Roppo—the puppet exits from the 
stage with both arms and legs swung 
around ; 

3) Giba—the puppet sits down with 
lowered waist after a jump; 

4) Shiande— A hand is placed on the 
forehead as if the puppet is in a pensive 
mood ; 

5) Katate-Ushiromuki — with a hand 
stuck in the wide sleeve, the puppet turns 
round. 

The mere acquisition of the technique 
required for these movements will not 
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necessitate a high level of concentrated} 
training. A college graduate will easiiy 
acquire in three months the fundamental 
for the manipulation of puppets. This 
however, is never enough; he will neve 
be able to manipulate his puppet to the 
extent that it talks, cries and moves wi 
a soul. ; | 


Bungoro Yoshida, aged 89, the oldest } 
living puppet manipulator, is now virt } 
ly blind and deaf. Even now, however, | 
he is revered as a “living national treas- | 
ure’’ because a puppet, once manipulated } 
by him, talks and moves with more li 
and soul than a living person. This is’ 
say that the old man is a real artist w 
a pile of experience ranging over a peri 
of eighty years. Being deaf, he may not 
hear the sound of Gidayu or the accomp 
nying music. By virtue of a keen se 
of musical harmony, however, he nev 
fails to let his puppet act in a perfect 
coordination and integration with the 
accompaniment. Bungoro Yoshida, indeed, 
is a personification of the Bunraku at 
He exemplifies the truth that for a p 
fect manipulation of Bunvaku puppets, 
concentrated training for ten years’ period 
will be absolutely required. 
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